Islamic educational institutions not only survived, but also began in earnest to make certain adjustment by adopting certain aspects of European education. This can be seen in the rise of madrasah that introduced classical system and curriculum for instance. This in turn affected 'traditional' Islamic educational institutions such as pondok or pesantren to also modernize themselves Normal Islam Amuntai as further developments of Arabische School (1938). This school use modern system but in understand strong hold on the mazhab. Normal Islam became the source of the birth of the madrasahs in Amuntai incorporated in Ittihad Ma 'ahid al-Islamiyah (IMI). In addition to achievements in the field of the development of Islamic educational institution, the institution was also the locus of occurrence of social mobility in South Kalimantan Amuntai, among others, marked by the participation of alumni in the Affairs of its administrator and civic and political situation both local and national. teaching system, usually held in the mosque, the house, or at which of tuan guru itself. The process is usually an individual teaching and learning the teacher gave lessons to his students one by one preferred lesson in reading the Qur'an. In this case, a student was told to mimic speech teacher several times so memorized, but not explained the meaning of what they remembered and not felt the necessity to fulfill the will of the contents. According to the custom of the community of Banjarese can study reading Quran until done (finished, khatam), then held celebrate, besides studying the Quran, the teacher gives the lesson of prayer with his colleagues anyway and others related to worship and muamalah.
A. BACKGROUND

History and genealogy of Islamic education in Indonesia is
The beginning of education reform of Islam in South Kalimantan occur with changing Pengajian into a madrasah or school using a system of classical and most incorporate public science in addition to religious studies. The people who did the update came from Al-Azhar Cairo alumni such as Tuan Guru Haji Abdurrasyid who founded the School in Arabische Amuntai. H. Mukhtar and H. As'ad that made up the Union of the Islamic College (PPI) as the container to coordinate Islamic madrasah and uniform shape and content of the curriculum of the madrasah. In this context the theory posited Nata indicates that the growth and development of the madrasah in Indonesia, as the change of the form of institutions of education who has been there before. (Nata, 2006:73) The renewal of Islamic education in South Kalimantan had similarities with in other areas, such as in West Sumatra where there some negative responses from the community gets. (Noer, 1997:52) in South Kalimantan education reform Islam was also leaving a conflict mainly contradiction between (the elderly) who represented clergy in Constrained and Batingkat (young people) are represented by the Muhammadiyah. This conflict came to form madrasah or school either adopt or reject this Dutch school model while prototyping.
According to Deliar Noer about traditionalist in Sulawesi and Kalimantan, he founded a school of his own such as As'adiyah in Sengkang (1931) , and Normal Islam Amuntai as further developments of Arabische School (1938) . Both of these schools use modern system but in understand strong hold on the mazhab. Normal
Islam became the source of the birth of the madrasahs in Amuntai incorporated in Ittihad Ma 'ahid al-Islamiyah (IMI) . (Noer, 2000:16) In addition to achievements in the field of the development of Islamic educational institution, the institution is also the locus of occurrence of social mobility in South Kalimantan Amuntai, among others, marked by the participation of alumni in the Affairs of its administrator and civic and political situation both local and national.
Boarding system was the traditional education system developed by Muslims in Indonesia. While the madrasah/school system is a modern educational system born of the movement modernization in the Islamic world (in the context of the madrasah) and or systems introduced by the Dutch (in the context of the school) in Indonesia. Thus, this integration is the integration between Salafi (al-asalah) and khalafiyah (al-mu'asarah). Madrasah education system integration/is this modern school is the education reform of the Rasyidiyah Khalidiyah pesantren Amuntai South Kalimantan, the author in this case also apply what is called by the Dhofier with the "Continuity and change" continuity in change instead of dichotomic approach. Continuity in the sense of a continuous tradition and change made to the education system, with the principle of maintaining the old ones for having relevance and adopt a new one better. (Dhofier, 1982) The advantages can be noteworthy is the curriculum system of the dormitory is very flexible with the times and continuously to be instructional materials desperately needed by the community. Excellence that characterizes urgent Rasyidiyah Khalidiyah Pesantren is doing education focused on formal education in addition to institutions understanding and deepening Kitab Kuning (KK). 
B. Pengajian Langgar Batingkat.
According to Lukens-Bull that: Ngaji (sometimes also called pengajian) is religious education and is both a form of education and a type of instruction found in pesantren. One can study ngaji, that is, learn how to read texts; one can also ngaji a text, that is recite and learn the meaning of it. The first form of ngaji is simply the study of how to read and recite Arabic texts, first and primarily the Qur'an. Studying ngaji is not limited to pesantren; many children first learn to ngaji from their parents, or from a tutor in their home or neighborhood. Basic ngaji focuses on the proper pronunciation and delivery of Qur'anic passages and does not include reading comprehension. It is considered the minimal amount of religious education one should have. Parents who are lax in their observance of Islamic law, still insist that their children learn to ngaji. (Lukens-Bull, 2005:54) The existence of the Islamic institution in South Kalimantan indeed is inseparable with the presence of the religion of Islam itself. The form of instruction or religious lesson has given by tuan guru in the mosque, mosque or House is part of the non teaching system of classical or arguably as non formal education. This activity is one way to deepen and develop the religion of Islam. This way it turns out can survive across a span of a few centuries since Islam came first in South Kalimantan around the middle of the 16th century colonial rule until the independence. (Analiansyah, et.al., 1988:10) The next spread of the Islamic religion that its elements were directly sourced from Mecca started to spread in this region since the 17th century, which was when the Banjarese people had started many who perform Hajj to Mecca. In addition to the Hajj, generally also learn the science of religion there. Returning them to the area they teach also the Islamic teachings that they earn while in Mecca. Azra noted (Nawawi, 1980: 12) From the recitation of Sheikh Arsyad on further development mapped three existing study center in South Kalimantan, namely Martapura (Banjar Regency), Nagara (County of South River) and Amuntai (North Hulu Sungai). The third study was very big role in the process of the birth of the Islamic institutions.
In addition to pengajian in Martapura, Nagara and Amuntai above was also found in Which as in pengajian Banjarmasin (River Village), Pagatan at,-Banjarbaru Pelaihari, Marabahan, Rantau (labungan Village), Home (Taniran, Village, Wasah Village), Barabai (Pamangkih Village, Mahang Village), and at Kelua (Tanung Village).
Until the late of the 19th century, in the educational institutions there are yet Amuntai formal shape of the school to teach general knowledge or religion, whether held by Government or social agencies. Amuntai in Islamic education led by teachers of religion (orang 'alim), which in terms of Banjar called "Tuan Guru" teaching system, usually held in the mosque, the house, or at which of tuan guru itself. The process is usually an individual teaching and learning the teacher gave lessons to his students one by one preferred lesson in reading the Qur'an. In this case, a student was told to mimic speech teacher several times so memorized, but not explained the meaning of what they remembered and not felt the necessity to fulfill the will of the contents. According to the custom of the community of Banjarese can study reading Quran until done (finished, khatam), then held celebrate, besides studying the Quran, the teacher gives the lesson of prayer with his colleagues anyway and others related to worship and muamalah.
The system of pengajian was usually given in the evening or night. Children in the village or usually helped their parents on the morning of the day. both in rice paddies, orchards or fields, were teachers of the Quran must also made a living by yourself either the morning or during the day, the work was usually carried out by people in the village, including to the rice fields. Teachers of the Quran did not charge a fee from his disciples, but mother and father of santri always provided assistance gradually became both the form of money or food.
Based on the information collected, around the 1900s in the area of Amuntai there were two places of study:
First, there was a pengajian on Alabio executed by Tuan Guru Haji Jafri.
Beginning pengajian was held in the his house and forwarded in Langgar Batingkat.
Tuan Guru Haji Jafri had been also learnt with Guru Haji Abdurrahim, both of them from Alabio, Guru Jafri also learnt in the country with Tuan Guru Haji Aman In the next development in 1924, pengajian Islam at home with the traditional system by Abdurrasyid felt did not allow any more given the number of students continued to grow. Therefore, the study moved into the mosque which was located on the banks of the river the Tabalong dealing with House Abdurrasyid. The move from the House to the langar coupled also with the transfer system/teaching method of the system and the system bandongan halaqah classical.
Langgar Batingkat (consisting of two levels). At the bottom was made public in the form of the granting of study places the subjects of religion for society both men and women, as well as the place of prayer congregation. While at the top was divided into three locals place to learn. (Mansur, 1993: 7-12) The lessons were given in pengajian include the science of fiqh, tauhid, tasawwuf which was light, and the Qur'an lessons that started with dammun, nahwu, sharf and tajwid. In addition, there was also a system of which was so-called mearba. (Nawawi, 1980:15) In which students were not using santri's book, but teachers who read out the contents of the book which outlines and studied. To find out the level of acceptance of pupils over the lessons already given, ustadz sometimes two or three people asking participants to recite memorized material given in the days before.
Nevertheless, these traditional institutions which cannot withstand the currents of change that occurred in the 20th century.
Starting from Langgar Batingkat of Tuan Guru H. Abdurrasyid organised a school of Islam that were arranged in a modern, with amenities such as study tables, chairs and a blackboard. Things done Abdurrasyid was a fairly advanced teaching, which at that time was the first and one of the things new in Kalimantan. According to Mansur, in this mosque seen from the given subjects, the rate is level. This happens because in General who entered the school of those who have been following investigations in house of Tuan Guru spreaded over a wide area. (Mansur, 1993:27) The study of classical systems with opened by Tuan Guru Haji Abdurrasyid was thriving, viewed this development later in 1926, a school in Pekapuran which was separated from the local Langgar Batingkat, had six and was named Arabische Theories about the emergence of an Islamic school or madrasah in Indonesia, as the change of the educational institutions that have been there before. Among the institutions that exist which are then transformed into a madrasah, and that continues to persist, or remain held in addition to the madrasah. (Nata, 2005:73-76) Traditional education reform were violating by establishing the Arabische School Pekapuran, Amuntai. In this context, Azra explained that unlike santri Jawi in Haramayn, that can be cathegorized as a traditional group, the graduated from Al-Azhar is generally classified as a "modernist". Regardless of the issues around this kind of tipologitation, there was a strong tendency that the modernistsincluding an alumnus of Al-Azhar--the "estranged" from religious social institutions "traditional" sort of surau or boarding school and Congregation. They 
C. Arabische School
The return of Islamic scholars from Egypt and the sametime the developments of the new colonial government education policies, and spirit that resonates in Indonesia, becoming the background eksprimen Islamic education which takes place at the beginning of the 20th century. In the expriment, the strategy developed was integrating modern Western education systems-which in Indonesia represented schools of Dutch-with their learning experience in Egypt. Yunus calls expriment which took place in the period between 1908-1930 as the time of the birth of the madrasah in Indonesia. This was said to be after Yunus doing documentation development of Islamic educational institutions in the various regions of Indonesialike in Aceh, Sumatra, Sulawesi, Borneo, and others. (Yunus, 1979:63) In these expriments, the term 'school' a lot once used. Even if the term' madrasah' used, still juxtaposed with the school thus came the term 'Madras School'.
Presumably it can be concluded that the term madrasah because the term has been used since the 11th century. and stretching appeared to avoid the existing societal phenomenon at that time.
While this desire was not accomodated by conducting traditional teachings were violating. This was Amuntai Community objective conditions was the socio-logical factors (external). In other words, Arabische School was a response to the social condition of the people. As for the definition of psychological factors psychological motivation was Abdurrasyid own obsession and a sense of responsibility as a student who has studied religious sciences to the Middle East to spread the teachings of religion and prevent community was plunged in a shirk and kejumudan that he had actualized through the education. This means that the appearanced of Arabische School as well as the actualization of its patron internal motivation to make education relevant to the needs of the people and resolve conflicts that occurred in the field of religious understanding.
These changes by Steenbrink referred to as resurrection, renewal, even enlightenment (renaissance). These changes also touched on aspects of education where enough people and Islamic organization was not satisfied with the traditional method in studying the Quran and religious studies. Private and Islamic organization at the beginning of the 20th century was trying to improve Islamic education, both in terms of the method as well as its content. They also initiate the possibility of providing public education to Muslims. The previous Islamic educational institutions there have already modernized; pesantren education system and a mosque for an Islamic institution which is indigenous, modernized by adopting certain aspects of modern education systems, especially in curriculum, teaching methods, techniques and so on. (Steenbrink, 1994:91) One of the purposes of the establishment of "Arabische School" was scored cadres of muballigh religious teacher, and community leader. According to Syafriansyah, in 1922 Syafriansyah, in -1928 Tuan Guru Abdurrasyid, managed to prepare cadres, where has produced some da'i (preacher), and community leadership muballigh, which then spread to various parts of Kalimantan, Sumatera, Jambi, Tambilahan even to the neighboring country of Malaysia, after the cadres prepared he is considered capable, then he is doing education reform in Islamic school in the run by the scholars will take place on an ongoing basis and continue to rise. In addition, the strategy of which was next to meet the teachers and unbalanced with a quota of santri also provided the opportunity of teaching practice for students who were recognized to have reached a level of proficiency and competence which was higher than the other students.
Arabische School curriculum was determined by the Abdurrasyid, all of the lessons taught to students was determined by the kiai, because kiai became a source of knowledge and rules that apply in an environment of boarding school. Subjects were given 100% Arabic and religion lessons were sourced from Kitab Kuning of Arabic-speaking; such as tauhid, fiqh, usul fiqh, mysticism, hadith, nahwu, sharf, balaghah and mantiq. (PP. Rakha, 2007) For Hasbullah, early in its development, the boarding school was based on the State of the local regional councils, was not coordinated and centralized like today.
Kiai pesantren in each carried out education and teaching Islam according to their respective conditions and according to the expertise of kiai was concerned. (Hasbullah, 1995:41) In terms of function it can be seen that at the beginning of its development, Arabische School had two functions. The first function as educational institutions.
Second was serve as religious missionary. In the process of further development, [1942] [1943] [1944] was held in the field of teaching change i.e. in addition taught religious studies also taught General Science and exact sciences by using books that speak Arabic and languages introduction was using the Arabic language in the curriculum and a learning year in ma'had was divided in the line of a certain level, i.e. the Ibtidaiyah and Tsanawiyah.
Then the name Al-Madrasatur-Rasyidiyah was replaced by the name "Ma'had Rasyidiyah". The turnover was adapted to the demands of the times, when the army Japan entered Amuntai precisely on December 8, 1942 the situation was changed.
Dai Nippon using his power so that the whole party and mass organization was dissolved, even the name madrasah have replaced wearing Japan language "Kai Kjo Gakoo". With such a condition, Ma'had Rasyidiyah was forced to follow the statutes, it is provided that can still organize education as originally. The transform has done by K.H. Muhammad Arif Lubis on this second period is: education and teaching in the field of study coupled with secular knowledge of exact sciences.
Introduce levels such as the existence of Tsanawiyah. (Nawawi, 1992:58) With the move By Arif Lubis, for almost a year undergoing a leadership avoid Ma'had Rasyidiyah. However, the Ma'had is still running. During the race, it was still run with two teachers, i.e. Zamzam and Ustad Ismail Jaferi and aided by some scholars. In the race for a year, Ma'had Rasyidiyah recognized and recorded by Chalid, a college founded by Master Teacher h. Abdurrasyid since war broke out it was of concern "like karakap tumbuh di batu, hidup segan mati tak mau". (Chalid, 2007:132) When leadership Ma'had held by K.H. Idham Chalid (1945 -1950 In accordance with article 1 By laws IMI joint education of IMI is defined as follows:
1. IMI Education based on religion 2. Educational ideals is a Muslim who thought, callous, powered as the independent muslim who is able to stand on its own birth.
3. Leadership in the direction of kebathinan, not to forget the mundane because of the notability of the internal it means also sovereignty over birth and spiritual.
4. Education in IMI applies to give birth and spiritual independence, in the orphanage as a father with his son. (Yunus, 1979:34) After the agreement of three of Ministers (Surat Keputusan Bersama ( (1978) (1979) (1980) (1981) (1982) (1983) (1984) (1985) , Madrasah Aliyah Normal Muslim Putri led by Hj. Mastika (1952 -1996 . Madrasah Tsanawiyah Normal Islam Putera is led by Haji Syamsul Arifin (1982) (1983) (1984) and Madrasah Tsanawiyah Putri led by Hj. Asiah (1982 Asiah ( -1984 .
Normal Islam Amuntai as further developments of Arabische School (1938).
This school had used modern system but in understand strong hold on the mazhab. 
E. Conclusion
Islamic educational institutions not only survived, but also began in earnest to make certain adjustment by adopting certain aspects of European education. A pesantren will be survived as long as it found madrasah which are religiously for the rural communities and school which function to help the growth of new Indonesia.
The traditional pesantren (Islamic Boarding school) has been surviving when it was modernized with gradual adjustment. At the same time, such system is capable of maintaining the existence and the continuity of the pesantren in the changing age. without loosing its essential identity as a tafaqquh fi al-din institution, gradual adjustment (evolutif) and cautious policy has done because the of the sorrounding community. that pesantren is belonged to collective not owned by individual of kyai. The traditional educational institution has been succeding in bringing the santri to master kitab kuning which is considered as the knowledge of the scholars and whose thruth has been believed and pesantren has known as supplier of muballigh da'i and religious leaders and politicians.
